VISA SAMGRAMA
by H. W. BAILEY

The Khotan Saka text P 27871 contains a long Buddhist text (lines
1-154) in which Visg Samgrima plays a principal part, leading up to a
podiidmatd- ‘statement, sermon’ on the story of Kanaiska- (so with retro-
flex #» and dental s) and his kalydna-mitra Asagausa (Aévaghosa). This
Kaniska legend has been printed with a translation in YRAS 1942, 14-28,
and the text again in KT 2.154-195.

In this text Visa Samgramsa is called a bodhisattva (line g8) and 1s praised
a5 a fifth lokapila (50 pihye lakapala) with all the i ‘fortune’ of Sakra
(60).2 This king s stated to have erected part of the samghdrima called
{lines go—91) visnavakrrdrma sakhdra, which is a correption of Visnuvi-
kramdrima samghirima. The adjective of the same name occurs in P 2834.4
(KT 3.77) visnavakrrdrmi.

In the Annals of Gostana (Tib. li-yul-gyi lo-rgyus) it is possible to
distinguish six persons called Vijaya Samgrima.? In the present text the king
is still tiving. The language seems, apart from a certain archaism in spelling,4
to be similar to the texts which mention kings of the 1oth century. Possibly he
is the Vijaya Samgrima dated to 658-725 by T. Inokuchi, Ry#tkoks datgaku
ronshit 364, 34, Succession and chronology of the Visa royal family in Khotan,

The beginning of the manuscript is preserved but the end is broken,
and of the three last extant lines only the initial words have survived,

A new edition of KT 1-3 is in the hands of the printer and certain
improved readings are there introduced. Here the text is not reprinted but
the changes have been noted. The text can be divided into seven sections:
1. the 4caryas are to preach to the grhasthas (1-34}; 2. panegyric of Vifa
Samgrima (34~83); 3. preaching of the Dharma (66, 100}; 4. the pravarana
{8z ff.); 5. the varsivisa and uposadha days (101-144}; 6. the building of
Visnavakrrirma (g1); the tale of Kanaiska (155-195).

The text still contains difficulties of interpretation. Several words re-
. main unclear. But the general drift can be traced. The Buddhism is, as

L Khotanese Texts z.101-108 (cited below as KT). Three passages of this text
were translated in AM, n.s., 7. 22—24. '

2 Earlier AM, n.s., 7. 22.

3 F. W. Thomas, Tibetan Literary Texts 4.36.

1 The archaistic spelling has given a -va to final -4, -4, and -aqu, sometimes -mva.
Thus 150 vasvave agysmii, so brrumiaddmua, 56 bindmua, 72 § This had not been
recognised when the text was printed in KT 2.
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.usual in Khotanese texts, Mahiyina. The land of Hvatana is the Rarps
janapada, the land of jade, where flows the river Sailods.s K

The translation is given with a brief commentary.

P 2787-1-195, translation
(1) Siddham {welfare). Now indeed may all you dedryas (teachers) agree g
preach m simple (?) manner to the others, the grhasthas (householde .
the dharma-listeners. All you indeed who have come here to learn of :1:'),
revered profound supremely true unrest-destroying trivehicular nirvanm:
mgrked exposition of the dharma of the buddhas’ dharma, may you ;;
bcmgs., therein purify your mind to maitra-kindliness. May you all t’li'e'"
hold in mind the good qualities, merits, excellencies of revered de .
buddhas, bodhisattvas, devatds, partpdlakas and parisadyas. In this way t::’
you, the grhasthas, dharma-listeners, must so speak saying, We EO to th,
Buddha for refuge, we go to the dharma for refuge, we go to the sangha fo:
refuge. We who have gone to the three jewels for refuge, may we not take
birth in the three great apdya (evil existences) without pranidhdna (vows),

{10} So do you preach the dharma that now we may indeed hear this revered

p}-ofound dharma of buddhas. Henceforth we will devote ourselves wholly to
giving the better abhaya-offering gift to all beings, we will not injure, nor
harm. ¢ven enemies, we will abstain from the ten great evil deeds, we will
practise the ten great good samddaya (adoptions), threefold with body
fourfold with tongue, threefold with thought. As we have spoken firstly, s:.;
secondly, and thirdly it is spoken. So do you preach because now we h,ave
undertaken this ifa (moral prescription) to hear the revered profound
supremely true dharma of the buddhas. May such good result from these
punyas kusala-millas that we may not continue in the samsara, then we may
not depart far from the right-striving unreversed-knowing sambhiita-
numbered teachers, the kalyinamitras, we may then not lose the bodhicitta
not the karund (pity), not the pranidhana (vows), may we on the other hanci
be able to make visible, manifest, evident then the profound supremely

(20} true dharma of the buddhas in all times, in all births, being in the parisad-

mandalas (circles of assemblies) of buddhas with present epiphanous deva
buddhas beginning with the deva buddha Arya-Maitreya, and being
devoted, awakened, all of them there may they be filled, being filled with
ksanti-bhimi-paramita (perfection of the stage of receptivity) and bodhi-
dharma may ail beings in the loka (world) become buddhas. So next may

all grhasthas, dharma-listeners be able to realize the supreme bodhi of the
buddhas. (The Sanskrit text reads:)

brahmam caturvidham punyam kalpam svarge pramodyate
asaksetram asapunyam bahyam bifam yathd bijam® 30

5 BS0AS 10.919-g20.
¢ Metri causa bfam yathd.
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(that is) the fourfold drdhma merit gives joy in svarga (heaven) for a kalpa-
seriod ; seed without punya (merit) is outside (the dharma) like seed without
‘g field.

;' To-day in the evening here will take place the rising of the sun of the
sermon on the dharma of the buddhas. (This dharma is} in all regions and
qubregions (dif, vidis) extended, full and vast, first, stainless, pure, shining,
prilliant, freed and purified from the klesas’ (afRlictions”) dust, mist and
smoke mass; shining, uneclipsed, delightful abundantly with the rays of the
full moon on the full moon day, revolving on the Haraysa (hard brz) of the
ghafa-mandala of the pure dharmadhdgtu; with the brilliance from the
hundred thousand rays of great karumd (pity) in the hundred thousand
kotis of caturdvipas with rays of the bright lovely nirmdna-kdya (transforma-
tion body) of the wimdna (abode) in the circle of the holy-splendoured
sambhoga-kdya (comrnunion body); destroying the darkness of stupidity of
all ime and period; revealing the path to the deva-loka and the buddha-
ksetra.

With a view to offer piija (worship) by power of the desire and invita-
tion of Sai-ki gracious deva for the first utpatti (origin, appearance) of all
the deva buddhas dwelling in the ten regions, present in person; with a
view to increase abundantly the force of those who dwell in the Ratna-
janapada, beginning with Sakra, Brahmina and the four lokapalas and of
the guardians of the doctrine of buddhas, protectors, devatds, paripalakas,
and eighteen thousand ndgargjas devoted to the doctrine, led by the
nagardja Grahavadatta for the purity of the bhins (stages) and the pdramitds
resulting from accumulations and plenitudes of punya knowledge, preceded
by bodhi-seekers (?) bodhisattvas, leaders (?}, led by Arya-Maitreya bodhi-
sattva taught by the Sikya mahidharmarija while resident in the Tusita-
bhavana; with a view to removing, expelling and the quiet state of those
things as many as here in the great Ratna-janazpada in gkdéa, on earth and
the rest may be established, permanent and enduring, astddha (evil) marks,
asiddha vipdka (ripenings), asiddhe rumours, troublous, trouble-causing,
inauspiciously defective things, dogs, grasshoppers, locusts, devastators of
crops for the future, epidemic conditions; with a view to raising the noble
celestial long trivarga life continuum of the king of kings Si-ki Sri Vijita
Samgrima, ruling with increase over this Ratna-janapada, seated upon the
goid-coloured rdjdsana (throne), protected by the four lokapdlas under a
yellow-budded jewel-handled flame-coloured (white) umbrella, like Sakra
king of devas, with splendour shining with §ri, like a fifth lokapdla, guardian
of the Golden Land and Ratna-janapada; with a view to success and pros-
perity of all the Dharma harvests of good, bad, middle people here in -
Ratna-janapada so that all whatever things, trouble and distress, illnesses
and the like though small in the high position of the deva of devas, in the
celestial body, may be established, permanent and enduring, may be re-
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moved, expelled and brought to a quiet state, and so that where
sfand ..., moons and suns arisen from the midst of the ﬂl'xuz.’:a?.m1*1»::::4:{;1:‘;':l
side of four jewels bound by the ndgardjas Nanda and Upananda 1
frec_ad (?); so that the celestial tree called pdrivdttaka upon the ttaira )‘Tgaw
(ta_:m hard brz), the rock peak, king of mountains, Sumeru stancl'r
br.ight-splcndourccl deva-bhavana, the wide-spaced (?) city of the t:""
trimsas may r.emain unharmed by fire at the end of the kalpa-period; SOFJ’
]:le. may experience celestial pleasure, well-being, and fortune (sukha-s:z -
§ri} surrounded by the celestial assembly, a Sakra king of devas, y o
(60) pandu-kambala-$ila steel seat; so that furthermore here over Ratn;~ ‘::} . ’m
the cak.rm;artiu king’s i of Saina-kiina gracious deva Sri Visa Sz-l ar?ﬁ
may shine; so that in all the ten regions the deva buddhas may so b;:i thy
he may be able to maintain by the dharma this Ratna-janapada; so that tl'ﬂ
group of devi queens, princes, princesses at all times may posséss &
health and fortune, to-day in the evening here there will be a pre:ach.i,rlm's
the noble profound supremely true dharma of the buddhas. 3_._25
Of what kind is this dharma of the buddhas, which has 2 vimdna-s If’a
(spl.enc.iour of dwelling) shining more brightly than the splendour (teja;;J'gi
kofi miyuta hundred thousand moons and suns, brilliant with goldeny
coloured skin, beautifu] with face, countenance, and conzour uneclipsed n
(7o) appearance, bright with $rivatsa and makdpurusa-laksanas, “’rith the s I¢.=;lg
dou’r (tejas) of the vajrdsana furnished with rays, beautiful with the ™
(w.myai) of the lips, the Aimsuka-flower of the teeth of region-prote;:tc.:ﬁ
(dz_k-pdiaka) deva buddhas, with the flashing of the lotus bud of the mout!ﬂ
this lfaader (gandyai), having one limb, having one taste, of nirvana, ang
beautiful result of mahdkarund (great pity), placed to lead to nirvina, étoole:
o.f the burnings and conflagrations of unrest, drier of the p&tdja ’uf evil
views (r.f'g';_t:), while such a deva buddha is here, on the basis of preachiﬁ?
meqitatlon and faith in the dharma of the buddhas, having all shapes 117:
koti hundred thousand cdturdvipa, there beautiful with the tying on of the
headdress of knowledge (jiidna), preceded by none, endures the sovereignty
of the dharma of the buddhas and with the crown of nirvikalpa-fidana welld
fastened with the six paramitds, they establish this wretched protectorless
W()‘rld, filled with the sea of false views (drs#:), with lust, rebirth and ?.t':lpit:lilzj'r1
noisy with the water-demons (udaka-raksasa) of false views (drsti) witls
splashing water, haunt of the kara-beasts, the bharsa-beasts and the
tamatamangala-beasts, revolving on the threefold path- of a whirlpool of
extended waters, spouting in the midst of the makdsamudra of mm&r&

(80) rolling to the four boundaries, (they establish it) upon the road leading to

nirvna where indeed is found the casting out of the origination of unrests;
Such then is this dharma of the buddhas with good qualities beyond
counting, which then will tend to serve the dharma-listeners altogether and
will be an exposition (uysdisai — uddesaka) for this pravdrana night, .

&

{roe)

_'{uo)
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Sai-ki gracious deva §ri Visa Samgrama the king deigned in former
pirths before present epiphanous deva buddhas to undertake heavy vast
vows (pranidhdna), saying, To what lands and countries the ray of the
gimdna of the doctrine of this Sakyamuni deva buddha shall attain, there
may I show birth and upapatti (origin) in the family (gotra) of a king on a
rajdsena {throne); where this faultless doctrine is persecuted may I support
it with each of my limbs. So for him thereby his pranidhanas were fulfilled.
And here in the Ratna-janapada he deigned to bear that exalted kings’
state. Now too to reach the eternal dharmakdya with a view to plant punya
seed for that brdhma pumya kusalamila he deigned to erect this Visguvi-
kramirima samgharama, like a city’s kardne and vara (surrounding buildings
and court), with perpetual invitation towards the three jewels he deigned 1o
order and he deigned to accumulate the first fourfold brahma punya kusala-
mila. Thereby one exists for one kalpa-period. Among the brahmakdyika
devas he deigns to enjoy celestial pleasure, well-being and fortune {(sukha-
sampatti-sri).

Such indeed is the meaning of the dstra text: brahmam caturvidham
punyam kalpam svarge pramodyate. That is to say, the drahma fourfold punya
kufalamila. This is (the fruit for him) who makes a samghdarama dranydya-
tana and for pravrajitas (wanderers) provides ease whereby being undis-
turbed they strive for deliverance, they make a stdpa and gandhakuti, He
meditates on the four apramdna (infinitudes) beginning with maitrd
{kindliness) and he makes unanimity wn the separated bhiksusangha. This is
here the brahma punya kusalamila. And the bodhisattva deva deigned to
accumulate that fourfold brdhma punya kusalamitla now indeed with a view
to giving the eternal gift of the dharma. On this pravdrand night he deigned
to desire the noble profound dharma of the buddhas. By that lamp of the
dharma he showed the path to nirvina to the disciples (vatneya). 6o.

As to what this expression pravdrand means it is an invitation to
abstain from all evil and from all for the future, hence it is called pravdrand.
If for you there is any uncertainty what anusamsd (profit) arises from the
pravdrand when it occurs and why then the deva buddha deigned to order
it in the month Ttumjdra (first autumn month, Agvina), it is the custom
(dharmatd) of all deva buddhas of the three times that when they realize
bodhi of the buddhas every half-month { paksa) they keep fila three uposadha
days, the eighth and fourteenth and fifteenth. Then too they ordain the
five acts of the Srdmanya of the dharma the rains retreat (varsdvdsa) for
three months, and because of ten anusamsd they order it at the end of the
varjdodse on the fifteenth day of the pravdrand.

When then $akyamuni the deva buddha realized the supreme bodht,
he then to conform to the custom of former deva buddhas deigned to ordain
these three uposadha days and from the month Simjsimja (fourth spring
month, Asidha) to the month Ttumjira they instituted the varjdudsa of



(120) take pleasure in the samddhdnas (concentrations) aimed at

(130)
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three months and because of the ten anusamsd
Pravirand, .

The first anufamsd is this briefly that the bhiksusangha shoulq be
united and being united they will carry out the acts necessary for the
frdmanya of the dharma. The second anudamss is this briefly the blz;}‘",;,
sangha may increase with united fortune. So it is what on the basis of the
united bkiksusangha are the dharma which expel the Rletas (aflictions),
whereby the pravrajitas (wanderers) sons of buddhas established in ¢he
doctrine, attain to exemplary freedom. So they become calm, they increage
in good qualities, excellent and based upon the doctrine. So then the:
bhiksusangha is to be seen to be united with ¢ri. The second (read: third)
anusamsd is this briefly the bhiksusangha on the basis of an €asy happy

dwelling, urging to strive for deliverance the prthagjanas and dcdryas, may

deiiverance,
whereby the disciples (vaineya) become pure-minded when later they heas

of the bhiksusangha's striving and the good course of the kusala-paksa. Sq
they secure purity of mind, they become pure-minded.

Of them (reading ttyau) the purity of mind increases, they undertake
search for shameless men and become arresters. (Then) associated with the
prthagjana there is meritorious fortunate contented easy happy dwelling,
The tenth anusamsd of these on the basis of contentment, freedom from
regret, happy freedom from regret, is briefly: the doctrine of the buddhas
will endure long. So now because of these ten anusamsd the deva buddha
deigned to ordain the pravdrand. Then why did he deign to ordain it on the
fifteenth day? For the reason that the fifteenth day is reverend, auspicious
for all acts for the framanya of the dharma. For that reason he deigned to
ordain it on the fifteenth day.

The first pravdrand the deva buddha invited in Varinasi in the Raga-
vadana grove, in the Mrgadipa park. In his desire for the five dciaryas, he
turned the dharmacakra of the dharma, the drya, so that he placed (each
one) in nirvang-sri.

The second pravdrand he deigned to keep on the mount Gajidirsa, when
he had converted the one thousand Jatila brahmanas beginning with Urbila
Kisava. Then being on the mount Gajasirsa he recited the anuédsand
{injunction} with the three pratihdryas (miracles) and resting upon the
nirvdna-sri, being there with one thousand arhant disciples (bista), he.
deigned to keep the second pravdrang,

The third pravarana, being among the trdyastrimia devas he deigned to
keep when he was teaching the Dharma to his mother the devi queen
Mahamaya.

"The fourth pravdrand the deva buddha, being in the Jetavana, deigned

to keep when for him Anithapindika the householder made the samgha-
rdma,

they deigned to ordain the
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The fifth pravdrand he deigned to keep in the house of the house-

Sira. ‘ ' o
l.wld‘i[r‘he sixth pravdrand he deigned to keep in the village of Vairapi

when the braihmana Vairanai invited him.

(1405 So beginning with these the deva buddha deigned to keep forty-five

frand t pravdrand he deigned to keep in Vailagrama.
amgf:hi:i::st}fe deva buddhagdeigned to keep that assembly for
audrand, in all those places he gave pleasure and fortune (sukhiz-s'n'] to
untless worlds of beings. Some of the beings he saved from apdya (e_\rll
o’ tences) resting on his human life (ga#?), others he saved from samsdra
33“; on the basis of the pure mind he took birth and wpapatt: {origin,
=ulpnrzareu'u:t:) in the deva life (gati). Others let themselves loose upon
:?mdﬂa-frf how (each one) might reach it on a ﬁ.rst attempt, though he
shoula not reach it even in three, of what kind it m:g_ht be that here on the
basis of important extensive punyas kusalamilas he might be able to possess
ri ala-cakravartin for long. ’
o ﬂ';:jnt};ia\iever if to become authoritative in other lands_and to main-
tain for a long period oversight by the ra}'a-fdstm-vyfwasthana (?t*-tabl:sh(-i
ment of the king’s command) there had been continuzously crimes ar;l
killings of living beings, if he had rightly confessed that trouble before the

(1507 three jewels, (then) being repentant that asiddha (evil) act may become

rare, and although there were still remaining suﬁt:ering for the smz.ill ax{d{?}a
act, on this pravdrand evening, being pure in rmnc.l, he would give up lhe
and would take birth and upaepatti among the Tu_szt'a devas,. ﬁnally_s:n the
assembly of) Arya-Maitreya the deva buddha he might attain a vydkarana
the attainment of bodhi. ‘
(Pfolf;fﬁg )artl?:icnt ptirvayoga of them (we narrate) to inform the mind Zf
the dharma-listener, so much we prelude for the sermon, as follows: (Bud.
Sanskrit). So it has been heard. Four hundred years after th.e Bhagavant
had passed into bodhi, there was in the Bahulaka-visaya a king bg I;iimhe
Candra Kanaiska, destroyer of his foes’ troi)_p:,} foretoid by the Buddha
. So the full account {is to be supplied). .
Bhag&z;?ta:es:) So it has beefx heard: when the deva buddha Passe: in
parintrodna, in that interval one hundred years pa§sed. At t_hat time born
in the gotra (family) of bale-cakravartin kings in the Bahulaka-wsa}ta
Tahvirasthina a bold meritorious intellipent manifest bala-cakravartin

160} king of Jambudvipa foretold by the deva buddha arose by name Candra

Kanaiska, Now this king with his numerous army of one hundred_ thousand
and based upon his bodily strength was in power over Jambudvipa. Many
. . . . 4
beings human and animal lost life at his comman . )
gl\sIow on another occasion this king under the influence of the_kalya-
namitras attained purity of mind by faith in the buddhas"doctrme, he
Qbandoned false views (drs#t} and based upon right views he withdrew from
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unbelief, day by day he wrought serious extensive punyas kusalamila, in
the three jewels. So it happened after the passage of times and periods thig
king accompanied by his four-membered army came to the settlement of
Gandhira. To him a desire so occurred: We will build in this place (deta)
and district a great vast stipa. I will fill it with the fourfold Provision
where the pravrajitas, sons of the buddhas, shall strive for deliverance,

(170) At that time the four lokapdlas understood the mind of the king,

For his sake they took the form of young boys. For him the boys in thys
place began a stdpa of mud. When the king saw the boys he asked: What ix
this you are making? So the boys said to him: We are building the Kanajskg
stipa for you. The king spoke with them, so he said: Who then orderag
you, saying, you should build the Kanaiska stpa? At that time the bo

changed their shape. At his feet the four lokapdlas stood before him,
Whean the king so saw the lokapdlas, trembling greatly, he dismounteq
from his horse. Standing before them he bowed down and with reverenge
to their feet he took refuge in them. The lokapdlas spoke with him. So they
said to him: Great king, by this buddhas’ prophecy (vydkarana) the whole
samghdrdma must be built together with a vast sti@pa and relics must he
invited here which meritorious good beings dwelling in Jambudvipa,

(180) devatds and paripalakas will bring. Whatever beings there may be who by

casting only 2 flower upon it do honour to the stizpa, they all shall take birth
in devalokas. At that point (of time) they will receive a prophecy to the attain!
ment of bodhi. And this samghdrdma shall have the name Kanaiska vihdra.
Now when the king had heard the statement of those lokapdlas, at that
time he ordered to call the ministers of architecture. So he ordered: gather
many workmen. Here in this place begin a samghdrama, build a dharmard-
Jjikd one krosa in elevated mass, covered with gold, silver, jewels and pearls.
The ministers gathered many workmen. There in that place and district they
began the Kanaiska stipa and samghdrama together with the dharmardjika,
Now at another time the king together with the halyanamitra Aagausa
(Advaghoga) went to that place of work where they were building the,

(190) dharmardjikd. Now at that time Asagausa the kalydnamitra took up a lump:

of clay. So he made an act of truth, saying, If I shall surely realize bodhi
during this bhadrakalpa, by the throwing of this lump may an unwonted sign
appear. By the mere casting of this lump a buddha image of such size and
length appeared as Sakyamuni the deva buddha . .. pure. Hethen . . . foot ..

Commentary

The commentary has been kept as brief as possible; only difficulties
are touched upon. The initial numbers refer to lines.

1. vd tcitta padi ‘in simple (?) way’ is conjectured from the context. The vd
is directional ‘towards the speaker’, like 4d ‘away from the speaker’. Fot
fcitta- the base should be daup- or scaup- (or with -b-).
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za. usahya-, later usgh-, renders BS wupasamkram- ‘to approach', as in
P 3513, 52T L, KT 1.227.
'zb’ and 14 namdm ‘revered’, 10 namauna are from_Bs ramds-, namo' us::d
o5 adj., see BSOAS 23.16-21. In lines 66, 100 namdnm is re‘place_c% _by dystia-
«well-born’. Note also P 3513, 40 v 3 fod namdm _makaprr?}nq-parqma-
sittrd; P 2798.123 sg namau disabhala-cakrravarttd idkyamund; Kha 1,273,
1 v 4 KT 5.129 it namau samghdtu da. B
3. d@ ywdje corresponds in meaning to ddta- ‘law, dh.ar_ma’ and dydmja-,
bydja- ‘section, portion’, hence yo- has replaced by- as if in a compound.
4 Sai has been taken as for bisaf ‘all’.
1 1. guaistatvinai, adj. to avesta- ‘security, abhaya-', older E avupasta-.
12. Salai *goodness’, dasau ra matsta samdadayi corresponds‘t.o Ch 002‘63.12,
KBT 156 dasau ra std maista jade samdddye. Hence falai is a spelling of
fade ‘goodness’, possibly influenced by the kusela- of the BS phrase dada-
kusala-karmapatha-samdddya-vartin-.
16. sabiittydm, BS sambhiita- ‘a large number’, Mahdvy. 7794, and in the
Ganda-vyiha 106.18 sattva-sambhiita-, .
20. pitcira pichasti pyasta, triadic phrase ‘before the face, bEf_ofe th‘e sight,
yisible’, see Indo-Iranian Yournal 2, 1958, 153; and for tears ‘face’, Indo-
Iranica, Mélanges Morgenstiernze q. ‘
21. vyachai, older vyachata- (Ch c.oo1, 932, KBT 138‘), 2 sg. }?ret. vyachyas
(ibid. 863) and wyacka- (ibid. go6), renders BS acfh:n:f:kta~ loosed upon,
devoted, lcosed from’. Below 144 3 pl. pret. vyachdmdd. _
22a. baudhadharma may contain either bodhi- or buddha-.
22b. dvana archaistic for guna from older dna ‘being in, from’.
263, Read © paisam, as below i paié@m: the p- is somewhat like y- here. The
iis older #mu ‘to-day’. For paifam ‘evening’, note older Goc%f. 3bs, KT
3.126 palédrd, Vajr. 28 b 3 pasdrd, St 149 v 2 pgisfg‘ ‘night’,‘ Tib. mé_}lafz-ma,
with adj. Si 4 r 2 pafgramyjsi, P 2957.156 pesaramysi rendering BS sdydhna-.
26b. hasta ‘extended’, possibly also below 357 hasri. For a possible base
ams-: as- ‘reach’, see AM, n.s,, 7.23, n.21.
29. mdsta ‘month’ seems here to be the day of the full moon in the phrase
habadai mdsta vira. )
302. faddva-ttida ‘having holy splendour (tefas)’, set?ing here ‘t'he s's'tiﬂdmf-,
cognate with Avestan spanta-, West Iran. send-, as in Khot. fsandrdmatd-,
Avestan spanta drmaitif,
1ob. ysdmryai was compared (AM, n.s., 7,23, n.18) with _Av. zaire- ‘Xellow’.
It now seems rather to connect with ysdn- ‘be beautiful’ rendering BS
obk-, as from *zdnara- passing to *zdnra-. Below 68b,
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34- hvgfidmavinat, adj. to the suffix -matd-, as below 39 bvdmavingo

; dva,
3§. dastana was compared (AM, n.s., 7.z2, n.16
dastvd-, but it is rather inst. sg. to dasta-
Ch c0276.1, KBT 146 has the same

) to the dgst- of Gathic Ay
hand’ in the sense of ‘power-
phrase djasang namadryqng dz’stag;

Note the phrases Suv. Or 53 r 5, KT 1.237 mistq gyaste prabhdvdng ttpe

dasrfz"r:a. B? 115.2 friyd mahddevydh prabhdvena, and 53 v 6 SSands Mt
gyaste dastdna, BS 116.8 friyd mahddevyd hastena. The Sogdian can bee
pared: P 8.171 det’ (W. B. Henning, The Sogdian Texts of Paris, BSOAS yo
737) ‘benefit’, and MPeT pd dst &, Padto lasta ‘direction’. , o
37a. deairrai-prapital Tedi Z ‘havi i .
ti,,O . prdpttai from a BS dedra-prdpta- ‘having received instryes
37b. batysairam, gen, pl. from *balysa-gara-(ka)- “working for bodhi 3y "

37¢. ndrdm gen. pl. ‘leaders’, if from *ndya-gara-(ha)-

base nay- ‘to conduct’. meking guidance

39. ﬁ's??‘urd::n, gen. pl. to uspurra- with abstract suffix -tdti- ‘plenitude’

32. sc_zsaa’bha:prrasanan, gen. pl. to BS {dsana-abhiprasanna- ‘devoted to.thﬁ

,,2;:::; . N;Fe‘also Ch 023267.25, KBT 147 fdstandbaibaraprrasidaung
raudi ‘ndgardjas ine

o gardjas favourable to the doctrine’ (quoted BSOAS

453. ggriyagdra as a compound ‘causing t ', wi 7 in hdvam

i et p ing trouble’, with -ggra as in hdvam:

45b. amagaliya-vadya ‘with i ici ', wi
ot ya ‘with inauspicious faults’, with BS vadya- ‘fault',.

45€. tegma .‘grasshopper’ or, if dyadic with salarba, ‘locust’. The phr
occurs also in 8 2741.276, KBT 100 fva tedma salarba, Ch 1 :0621 be iy
KBT 153 s’f!g Salarba tegmy. The base is ambiguous: ¢&- or sc:, and -z.zm-sgx"
i\f{gb% I.f r;am: ‘rtm' is compared in NPers. Zamidan ‘to step proudly’
: a’ 'm-, m- ‘o run’ (W. B. Henning, BSOS 9.81-2), Armen c’en;
walk’, lemim ‘to walk’, demaran ‘schola peripatetica, academy’ tc&ma
::oulc.l re}fer to the ‘leaping insect’ (as zaz- ‘to run, mc’nve' can ge‘ used o;
leaping’). OInd. camiiru-, samdiru- ‘kind of antelope’ may contain a related
word as meaning ‘swiftly running animal’.

46. hajsaista dyadic with prrattaista from BS stk
+6. hajsais 51 ratisthita- ‘b ! *fra-
cawta- to the base kay- ‘to pile, build’. d e used from Sra

?[?a :;;Iia-%:tyas' Wifh tty for ny as in 49 rana-dastgttyai containing dastana-
€, e tra ion ‘wi \
reading gﬁnyag_r nslation “with yellow, golden colour' assumes further the

59. ysarnat bdda 'Golden land’ as a name of Khotan, see AM, n.s.. 11.10

_gg. §i ki ‘holy lord’, below 61 saina-kina, and 83 sai-k7 is the Chinese
H K 1205, 507 sang-hun, from *fidng-kiusn, see KT 4.4, ILI.

vI$A SAMGRAMA e

§3. byatha, 89 byehi has been taken as the noun to byek- ‘to attain’, hence
‘position attained’. An alternative would be to see here byeha ‘more’ from
older *frayah-, see KT 4.127 for S 2471.111, KBT 94 byeha byeha usakhi-
ysde, A3 a1 byehd byehi uskhaysde rendering BS vardhayisyats ‘will make
increase’.

55. kilsta ra nye stidi ditca has not yet yielded a meaning; possibly ranye is the
BS ranya-, aranya- ‘wilderness, desert’.

sba. nadydm fpanamdydm, inst. pl., the names of two ndgardjas Nanda and
Upananda, the Khot. plural replacing the BS dual as in Mahavy. 3278
nandopanandau. Elsewhere Ch 00267.25-6, KBT 147 nadt upanidi, 5 2471.
268-g9, KBT 9g nada upanada; E 25.219 nandd ndgd vanandd, with NWPkt
va- from upa-.

56b. bindva remains obscure, the rendering ‘be freed’ is conjectural.

573, hasti-yamathai ‘wide-spaced (?)’ by conjecture from the context. In
hastt may be found the same hasta ‘extended’ as in the triadic phrase above
26, but yamathai remains unattached. The -th- would indicate an older
-nth-. Possibly yam- ‘to hold’ might here indicate ‘extension’ as developed
in Olnd. dyata- ‘long’. For -anfa-, that is, a secondary -82- to an -n-stem,
Waxi ramdt ‘chewing the cud’, Baldéi romast, Olnd. romantha-s could be
adduced (see G. Morgenstierne, IIFL 2.537, and [. Wackernagel, Altin-
dische Grammatik 11, 2, 722).

s7b. khdrdua-ttise ‘with bright splendour’ by conjecture. The base would
be xar- giving an adj. *xdraka- or a base xd- with enlargement -r-. See the
speculations on Khot. cirau ‘lamp’ in Annali 1, Istituto orientale di Napoli
(cited below as Ann. Nap.) 120-3.

s7¢. bhdvanydmja ‘abode’ as containing the suffix -dmja- added to the BS
bhavana- ‘abode'. The suffix -@mja- occurs below 188 kirdmja ‘workplace’,
and possibly also in P 5538 b 73, KT 3.124 nardmja ‘ink-stand’, BS masi-
bhdjana, if from a base nar- ‘to dye’.

57d. mala ‘rock, stone’ renders BS upala- in Suvarpabhisa-sitra 69 v 4,
see BSOAS 21.541-2; not therefore ‘peak’, against AM, n.s., 7.21.

58. pgriydttaka- the name of the celestial tree, BS pdriydtra-, see RAS
1955, 20 for Khot. E 24.19 pdracdtire:, P 3510.10 KBT 49 pdricittra, Toch.
A 315 b § parfidtird.

59a. kalpdmdamtta ‘end of kalpa-period’, a conflation of amda- and amtta-,
two forms of BS anta- ‘end’. The Sarvastivida doctrine is in Vasubandhu,
Abhidharmakosa 111 100-2. References to the end of the kalpa are common,
as in Lankdvatdra-sitra 13.7 yugdntagnir iva; Pali, Jat. 2.397 kapputthanag-
gi; Vimalakirti-nirdesa-stitra bralent & la fin du kalpa {transl, E. Lamotte,
from Chinese, 255).
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s9b. ijijainai ‘steel’ is still uncertain, see the discussion BSOA4S 19.55—

21.540. The §ild of Sakra’s seat is not identified in Indian Bud, tradition,

63. ayistyddar ‘control’, thence of the Buddhas' control, their ‘b[essing.'
from BS adhisthd-.

64. pdsa 'group’ from the context. Elsewhere pdsa- ‘load’ renders Bg
bhara-. Hence there are two derivatives here of pas- “to bind, fasten, loag
up’. For the meaning ‘group’ note OlInd. bandha-s ‘company’, and Engl.
‘band’. Olnd. pdfa-s ‘noose’ indicates a thicd meaning {the verbal bage j5

not preserved in Indian, but in Av. pas- and West Iran. MPeT b¥tg and
Zor. Pahl. pst).

66. dysiia- ‘well-born, noble’ (BSOAS 23., 16-21; Trans, Phil. Soc, 1960,
95) connected with E 4.64 dysdta- ‘noble, free’, P 3513, 82 r 4 daka Ysydne
dysd krrafia ‘'may 1 be born 2 man noble (or free) grateful’. Here gysiig.
corresponds te zamau (see above 2z, 10) and hence will render the arya- of.
the common compound Gryadharma, Pali ariyadhamma. Note from the BS

of Turkistan dryadharmah parama-rsi~desito (D.Schlingloff, Buddhistische
Stotras, p. 118, 1, 3¢).

67. kala nayi sa-ysairyém is the frequent BS kofi-nayuta-iata-sahasrq.
(Samghdta-sitra, Gilgit MS.37, 68b3, 6923).

68a. sauma tcira parbira, triadic, ‘face’. The fidman- translates BS mukha-;
tcari nom. sg., fciru acc. sg. ‘face’, see Indo-Iranica Meélanges Morgenstierne
9, and above 20 pitcira ‘before the face’; parbira ‘contour’ from *paribarya-,
comparable to Armen. parberakan ‘circular’ and Sasan. Insc, Sahpuhr I,
Parth. 5, 12 et al, prybr ‘surroundings’, Greek mepiywpos.

68b. ysaunasta-, 71, 75 ysanasta- ‘beautiful’, BS fobhana-, sobhita-. The verb
ysan- means ‘to shine', not ‘to know’. See also ahove ysamryai, E 2.80 has
ysdnde kho purra ‘shines like the moon’. '

6ga. srivatsa- an auspicious mark, BS &ivatsa-, srivatsdlamhdra-, Toch,
A 24 b 1 frivds, Pkt strivaccha, from Olnd. vaksas- ‘breast’. It is found in
Buddhist, Jaina and Hindu cults.

6gb. dsphisarydm bvaiyau jsa ‘with outrushing rays’, 77 uSphisaraddm. The
meaning is given by Kha oo13¢, 2 v 4, KT 5-123 usphirosid, BS unnamand
‘pride’. The verb occurs below 80 mahdsamidrrd myadfia dsphisadat,

712. vairyai, uncertain, in spite of the proposal (JRAS 1954, 31) to see the
equivalent of puta- here.

71b. gandyat ‘leader’ has been taken as from nay- ‘to lead’ with proverb ga-,
older va- (as in gatcasta- ‘broken’, older vatcaste-}, Note also pbove 38
n@rdm. Possible also would be BS *gati-ndyaka- ‘leader in the stages of life’.

72. natsand ‘result’, BS nisyanda-, nisyanda-, Pali nissanda-. For the Pkt form
compare Khot. 5i 145 r 5 abhaisamnd, BS abhisyanda- ‘an eye-disease’.

pastavd with

- I
vi§A SAMGRAMA 113

nasmdva ‘burnings and conflagrations’, but read probably
st .though the lower letter is more like -m-. P 3513, 34 r 4,
KT 1.244 has-;za._sta'vyau jsa, Suv. 3 27 samtdpair; pte. E 6.49 nastauda-.
b. pahyatiakd ‘dessicator, drier’ from the causative of hauf-. P 3513,
23 . 2? KT 1 246 pahvdiiari, BS samsusyate; nominal Jivalka-pustaka 57 v 3,
vz - 5
1{9'1‘ 1.147 pahvettd ‘dryness’, BS fosa-. | |
qa. drrgmyai mi dnyai ‘while such a one is here' as gen. absol., with -yas
Eor older -ye, as also below 103 saittyai. ]
inati irection’, li 7da-. P 3513,
‘inclination towards, direction’, like BS prasada
et kah?’?i zl:; lhas prranihdndm hiya haharka hittd ‘direction, cause
r r . . . .. i ' -
TJfgtu)sof vows’. The verb occurs L. 124.23 hahg;ate,‘ pte. hthrnya in
%’ 3513, 67 v 1, KT 1.245. The base is Grank- or Orang- ‘to press’.

5. maula pechvame ‘tying on’ or ‘covering with a headdress’, :E.Z )76fkﬁbas:i~:
o 1 found *pati- or *pari-x'au(d)- from
«well tied on’. In pechv- may be foun
b::e of QPers. xauda- ‘hat’ and its many cognates. E 4-44 maulal,i Gf;zlli

auly, JitS 14 1 2 maulna inst. sg., P 3513, 78‘\: 3 maula is B.S 7;:111:1 , o
. iz g)ut Pkt AMg ma’uda-. The BS makuta- is represented in Khotan
:; I‘{ha 1. 1853, a 4, KT 5.155 murkhutd, Hindu Skt mukuta-.

1a. ftdﬂéﬂa

6a. ahavdidd 3 sg., 89 pret. ahavdysye, Pkt from BS adhivdsaya- ‘endure,
Zon.descend'-, with the unusual present in a loan-word.

i ' ivalent of 75 maula
. ttava jsa ‘with crown’ from the context, as equi :

?:;,dd;ss’J This is then the Khot. word for the *tdga- attest;d{ 11:ltlYV§st
n. t'ag ’ iac t’g-’, tg-’ *tdyd, NPers. td] (w1 -
. Armen. t‘ag ‘crown’, Syriac 'g-, g ‘ N ‘ ,
::l?l; ~g-). The form ttdva recalls hdva- ‘benefit’ as distinct from heu ‘word
and dai, dau ‘fire’. -
8a. daga-raksaysydm jsa, BS daka-raksase, Ch c.o0r, 136, KT 5.373:( an ,
?krit' text) daga‘-réksam, Pali daka-rakkhasa, with daka- older udakt;- wafer .

The word occurs also in Khot. H.MBD 25 a 1, KT 5.67 daga-rarsaysd.

78b. panddai ‘noisy’, by connexion with pandy- ‘to sound’, hence from
*pati-ndyantaka-, by way of *pa-ndydaa-. T
78¢, The passage reads karyau bharsydm ttamaztamaga;;a prrqv_u; Jsak:::
. mitimingila’. In kara- can be seen Av. -
beasts kara-, bharsa- and tomitiming: ‘ e
Thi) - he ratu, chief, of fishes, Sogd.
. Pahl. kar mdhik, the fish kara-, called t . .
iro\:: fp; ‘the kara- fish’ (W. B. Henning, BSOAS 11.482-4), ;Il:;r :ﬂ‘;::':
i e J. Pokorny, Indogerm. etym. er
glanis, For Indo-Europearlx, se . L i Vocabe.
“, ‘whate’, and Finno-Ugrian, B. Colinder, )
2158 (2kziia;i:n :ala Hung. hal “fish’. The word bharsa- occurs oniybh;re.,
< b fo is like Ch ii KBT 146 bhahye ‘tree’ for bahyt.
- for b- is like Ch ii co4, 4 1 1, 4 ;
tlt::aess?gly the Greek gad)- of $dAdy, ddAdawa ‘whale’ (whence Lat. ballaena)
should be compared.
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The ttamattamagala- is Pk i

| : ¢ F ., C e,

wich i o or BS timitimingila-, Pali Hmitiminpal, .
79a. djaraista by conjecture ‘havin i sse

793 djar ' g the ranging-place of’ as adj. 3910
drara-’, in which one could see *dcara- from dar- ‘to range’ e Sslng

b. e .
79b. Aaraysa-ttcydem having extensive waters’ from *fra

forward’. -raz- 'to reach

79¢. assinat ad). to isd- ‘whirlpool, dvarta-’.
79d. nawisa * i 3
; 33 ; visa. revolving (?) from *ni-vrtsa- or *nif-vrtsa- with ~is- ag |
isard ¢ ' ‘ ' i i 20 ek ag
B gtgz rd ne_ck“ (frorn gres- ‘turn’ beside Si 20 v § gesdrd ‘neck’ aS:
s dei-vesdrd revolving with flames’. Below 8o visdra: ‘revclv', ’Il.d
wrisdraka- (or possibly -akdraka). e s

79¢. Read tegrydm teaic(a e s
boundary” Tydm tcaic(d) gen. pl. to tcahora ‘four’ and tealed- ‘paryanta.,

f L .
80. visdrai ‘revolving’, see 79d navisa,

8ra. dpdvana from Pkt *uppa
) uppdtana- » - . ~
rooting’ from pat- (later paf;_ na-, BS *utpdrana-, Pali uppatana- ‘up-

81b. bidai ‘is found’ in meaning the same as bygudar.

36. niji j ¢ ;

oo ::emgnyz bueyi ‘rays from a vimdna-palace’, for association with magni

e P % 513, 59 v 2, KT 1.242, Suv. urmaysdam vimgnd ‘the palace o;

e 0026,6 2025.98, KBT 14 sa khu arina stirai sakrra gyasta vamiiag

o Arun;s?.n—sthKBT]' 22 sc; Sk:; arana stdrai Sakrra jasta vamdia ‘like the’.
Arur e palace o ra deva’; P 2026 ind '

vamdna ‘pure palaces made of jewels’. 54 KT 350 ranind casme

8y, thars-

17 rtku;éT be oppress:fed, persecuted’, 3 sg. Opt. thirsi; pret. H 143 NSB

A;;M 7 5-96 thursdtdndd; later thgrs-, Or 8212. 162.23, KT 2 z.( uoted
» NS, 7.16) pte. thdrsgva bijdtta ‘oppressed, ruined”. SR

zz;n zg_siz;a:];zkrmr;na sakhdra for a BS visnu-vikramdrdma samghdrama. The
Pring :-::nﬁt2 rom tl}e Anna}s of Gostana. Note also ¥Vimu in names:
P md;m-. ;\s;:':;‘ visnadatid; Of 11344, 8 2 § sau visnadatti; 18 b sau
et v 5) a-méc 4 oo4§ b1 (fafsamile Saka Documents I1I gg; omitted
P z;;au t,-.anmefattﬁ ; Kha 1117, 12 4, KT 5.144 visnemdra-
E Waldes rf:'l < c;urs hlsn“Dzrghagama (Chin.) pi-nu t'i-pu *vi(F)nu devu
Mhyabotfin s Bruchsticke bud. Satras 1, p.182), Pali vemku, Tib,

?,‘,I;dk;f: kd‘s[r(inﬁ vara m?iﬁadz' ‘like a kardna- and vara in the city’. The
more ® Elna,a :1)‘ d;rrokm:ia, 1s regularly loc. sg. to kantha-. It could ho;vever
s J.KTm anfya-. T}_u: word kardna- occurs in Ch 1.00z1a, b

, 15, 23, 12, 2.55-7: sg. kardm, pl. kargna, and in H 147 MBD 24 1;8,

KT 5.62 fau kardnim fsa h 5
anur, mdd * P
the buildings of a Cityf vamdd ‘men of one kardna of them’. It is part of
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For vara, see JRAS, 26 fI, where vara corresponds to Tib. khor-gyd
khams ‘court-yard'. The final vowel is not changed in inflexion and is still

a difhiculty.

g1b. &rivye inf. to erect’ from BS *uiravaya-. that is, ut- with the causa-
tive of éray-; NWPkt Dharmapada usioi (ed. ]. Brough, line 236, p. 248} in
the Udanavarga wucchrayet, Divyavadana 264.18 ucchriyitvd; Edg. Dict.
(= F. Edgerton, Buddhist Hybrid Sanskrit Grammar and Dictionary) offers
wechrdy-, ucchrepay-, ucchrdpay-, Pali ussapeti.

g2a. hdlaindstd ‘sowards’; note also Si 138 1 5 ttdlandstd ‘towards this’.
gzb. afigyai inf. ‘to ordain, order’ from adidy-, NWPkt *afidvy- from
diigpay-. Pali has dndpeti, Pkt AMg dnav-, ptc. anatia-. Below 110 prafia-
gyas inf. ‘to order’ from prajidpay-. Note also Vajr. g b 4-10 a 1 prafiavdia-
mata Adpiya for BS prajiapyamdnah prajfiapyate.

93. astai jsa ‘there exists for him therefrom’, that is, astd, afte with pronoun

yi.
g5. dgritdna *hermitage, granydyatena’, occurring in several forms OKhot.
Suv. Or 34 v 4 drafidne, BS dranydyatana-; MT b ii cobéyb,az KT s.220
drafiam;, Tib. "or-fios, 'or-myori-nag (see BSOAS ro.gob); Uigur (Uigurica
111 88,16) grayadana orun (?arnyadana), Mong. aranyatan (F. Weller,
AM g.432, L. Ligeti, Ural.-Alt. Tbiicher 33, 1961, 237-8) for Tib. dgon-pa.
In the Pancaraksd is printed aranvadan-dur (P. Aalto, Acta Or.Hung. 14,
1962, 324; read y for o).
6. besa baspdjd ‘stipa and gandhakutt’, older balsa-. For baspdjd, see Ann.
Nap. I 142.
97. aprramand, BS apramana-, the four states of mind smaitrd, karund,
muditd, upeksd, as ‘infinitudes’, Pali appamdpa-. With short -ma- also
1itS 1o v 1 apramanydm nvaiya, with long -md- P z025.111 aprramdnau jsa
ramadai Kha 1.131a, 2 b 4, KT 5. 148 apramdna.
Iot. prravérpa ‘invitation’ to mutual confession, BS pra
with -ja in 150 pravdranaja paisd ‘pravdrand evening’; 82, 100 prravdrnajai
sava vira ‘on the pravarand night’; and Kha r.zz21.17, KT 3.129 prravdrnaji
badi ‘pravérand time’. Sanskrit fragments in . Hirtel, Karmavdcand,
1956, 113 ff; N. Dutt, Gilgst Manuscripts 111 4 pravarand-vastu (lost
folios). Pali pavdrand ‘ceremony at the end of wassa’ (Vin. 1.155). The
gloss here is 10z namadrina ‘invitation’. Verbal 129 prravdryai 3 sg.

103a. byamd ‘doubt, query’, older bitamd. Here read byamd [md] hamdvat
with mda wrongly written in anticipation of hamdva:.

to3b. saittyai au va, gen. absol., ‘when it occurs', see above 74. Similar is
JatS 26 r 3 brrahmadatid juttai rrumdi ‘while Brahmadatta lived'. For the

-ttye note also Si 140 r 5 juitye vire, Tib. kého-ho.

vdrand. The adj.
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104, 111, tidmjairaid mdica, 11 jsijaiid mds j id

month names Jtrm_njdm- and’ simj’.rj';:}tg.am S 164 By -and suffx to the
1062, I1o.M5ava kada“daysofupo;adha, fasting’. The Vedi '
has many variant forms in Buddhist ang Jaina f:l;:s‘fo;%l‘i;:ma‘
po;adka-.. posatha-, verb. uposati, upavasati; Pali wposatha- po.satha-,
upavasats; Jaina S pausadha-, AMg posaha-: in Turkistan Kh’ot s, K
E_z_4..489 piysdta, 22.230 wisitd viri, Kha 00I3C, T r 5 K‘T 5 12.2 v‘fm-’
‘I:‘us!ﬂdd, containing also the verb viis- from *uvavas-; P,z783 4- KT“JGW
dpavdysd hauda had{d> ‘seven days of fasting’; Turmnguq -S:l’(a (ed3.74
Konow, 6.1, 3) osatre; Toch.B posat (JRAS 1913, 846; BSOAS 1 6' S:
Sogd. ]‘3ud. SCE 77, 287 Bus'ntk, 181 Bws'nty; Uigur wusanti (w f=3) 85331)
B); Chin. W E& K 758,1167 pu-sa from *puo-sdt, Jap. fmatsu; On thgs;

days see J. Przyluski, Ind. Hist, Quarterly 12, 1936, 383 fi.; L. Renou, JA -

1943-5, 124~30 for the Vedic usge.
106b. astai, cidasa, pajatia from NWPkt ‘8th, 14th, 15th’, see KT 4.110—¢

107. varsdvdysa- “retreat during the rains’, 111 vasgvdysa, NWPkt Kro
am_alzu, 714 loc. sg. varsavasammi. Note also Siw3 v 5'ﬁarsdvd 5, l-Brﬁ';
Pratimoksa, ed. J. Filliozat, H. Kuno, JA 1938, 1. 43 a4 t:;l;sd':‘ ,
vdsam kalpayati, Pali vassavdsam vasatt, vassdodsa-, ’ A

108. Omit ardyi before pajaisa; it wrongly anticipates the following afidyida

;;;-2. das'az}ml lfa'?;a'?ﬂ, gen. pl. ‘'ten advantages’, the hdva- renders BS

. fag?fsd-, Pali dnisamsa-. Edg. Dict. cites several lists. A list of twenty is
,t,;l:en in the Amoghapdsa-hrdaya (ed. R. O. Meisezahl, in Monumenta
ih;ﬁpo::can 7, 1 ;?62, 317). Here only four of the ten are explained. Note also

at the Amoghapdsa-hrdaya is printed in BS in K . i
appeating i o in KT 5.325-6, the title
115. byahi-viyi ‘expulsive’ has been taken as 1

byaki-e connected with bygha- ¢

hunting’, with suffix -viya-, see Aan. Nap. I, 116-8. e hase

1131 ?:id?;ajmi{f”ﬁm ‘exemplary’ by suffix to nijsada- ‘example, manner’. The
uddha rellin dina is saj : " ! .
e § an avadana is said to bring out a nijsada- - P2025.90 najsada

119. pariyastanajsyd ‘connected with parriya-, deliverance’, from *pari-
ratka-; P 31513, 61 v 1 pariyastafiau jsa renders BS Suv, 3-7 drya-.
122a. aksgrmarddim paudgali ‘shameless persons, gen. pl., formed by suffix

;raund_a- ffom ksdrma- ‘shame’, with q- privative; the same suffix in
amghdta-sitra 20 a b, KT 5.330 dgskaraunda-.

rlzdzb. k:{yfdattg, with. uncertain da, taken as an abstract noun in #d- (from
older -t41:-) to ?n adj. _kﬁyfda- ‘'seeking’, hence ‘they attain (byaihida) to a
stfltc of seeking’, that 1s, ‘they undertake to search out'. The word Eas-:
kiysda- renders BS parimargand-, .
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122¢. #nikifa ‘one who arrests, restraing, punishes’ from *si-frxfz- ‘to hold
down' in nihalj-: nrhiya-. Later occur nihaj-, nihej-, nghej-, nahej-, nakiyj- .
nikiya-, wikiya-, vendering BS nigrah-, Tib. bsal-ba ‘remove’. Iocohative
nrhiss-, later nahis- (P 1510.7.2, KBT 52). Here nthifa- as adj. by suffix -a-.
123a. Read {pra>hajanai jsa ‘with the prthagjana person' or possibly -a:
abstract suffix ‘state of a prthagjana’.

123a. sand ‘happy, content’, sangfia (-dria- from older -07d, abstract suffix)
‘contentment’ conjectured from the context. It could be traced to sand- ‘be
pleased’ as in Av. sand-, Zor. Pahl. passand ‘pleasing’, NPers. pasand, Olnd.
chad-, chand-. This is proposed in preference to the base san- “to rise'.

124. anamdna ‘without regret’, older E 2.124 nimdne-, 13.64 numdna-
‘regret’, see also below 148 namdna-jsera ‘repentant’; from =7 and man- ‘to
think’.

128. The places where Gautama buddha kept varsdvdsa- are here listed as:
Vardnasi, Gayidéirsa-, Triyastrimsa deva world, Jetavana, Sira’s house,
Vairand village. The number forty-five is reported, and the last Vaila-
grima. A long list is given in the Tibetan Debther sion-po, Blue annals
{(transl. G. Roerich} I 21. The various vitae of Gautama buddha record

retreats.
129a. Read vdrdnasem ‘in Viardnasi’. The -s-, not -d- is certain, and the »-
though with slight projection to the left is distinct from ¢-. The name is in
E 23.130 bdranaysd, BS bargnasi (E. Waldschmidt, Mahdparinirvdna-
satra, index, p. 499), Pali ddrdrasi, Tib. bdranasi. With v- in Hindu Skt
varanasi, vandrasi (Panini, Mahidbhérata and later).

129b. rasavadaia bdfa au mrragaddpd dav@fia pfifia ‘in the Ragavadana
grove, in the Mrgadapa park’. BS has rsivadana-, refpattana-, Toch. A 446
rvvadam, Palt isipatana-, Khot, bdysa- renders BS vana-. BS mygaddpa-
occurs in the Catugparizat-sitra (ed. E. Waldschmidt, I p. 44, III p. 455,
21.1}. The Gilgit MS has mrgadava- {quoted ibidem), the Tib. translates
ri-dvags-kyi nags-na. Pali has migadaya-, Mahivy. 4129 mygaddvah, Tib.
ri-dags-kyi gnas (read nags?); Edg. Dict, gives mrga-ddva-.

In Khot. davgfia pifia we have a translation of mrga-ddpa- as meaning
like the Tibetan rendering ‘grove of wild animals’. Khot. data-, later dava-
is frequent, Av, daittka-, Sogd. 3t-, West Iran. Zor. Pahl. daz, NPers. dad.
In p#Aa occurs, here only, loc. sg. to *piuna- from Pkt *pona- from BS,
Pali pavana- ‘grove, wood' (from upavana-, as daka- from udaka- see
above 78).
129¢. pacd, 131 pacdm, gen. pl. ‘of the five’, from BS pancaka-, used of the
first five ascetics to be converted (H. Kern, Manual of Buddhism, p. 23);
here they are called dedryas. The Khotanese metrical wita of Gautama
buddha reads (N 171.22, verse 33) kautiii asvaji bhdssd pravdyai pamecd
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bissi ‘he made pravrajitas all the five, Kautifia, Asvajit, Bhigsa’. Palj knowSI

the pancavaggiya, listed as Affa-kondanfia, Bhaddiya, Vappa, Assaji;
Mahinama. BS has pancakd bhadravargiyah; Mahavastu 1.72.10 pancakeh,

saka tehi munihi, The BS names are in Mahavy. 1030 ff. Ajﬁitakaupdinyah,-

Bhadrikah, Vispah, Asvajit, Mahaniamah.

130a. Read dyima ddyi, with d@yima loc. sg., ‘in desire of’ to dtama-, dvamgq..

‘desire’; and dawi ‘belonging to ddta-; dharma’.

130b. dra for older drya- ‘noble’. The parallel phrase is in Or 8218.162.70,
KT 2.5 dra bat$gua dgyi cakrrg, ‘turn (2 pl.) the noble wheel of the dharma’,
The position of dra at the end of the phrase is unusuai. Elsewhere grq- for
arya- occurs occasionally as Ch. 1.0021b, a2, 14, KBT 149 dra-mimghg
‘drya-mamaki’,

The verb basi- ‘to make to turn’ is from older *beclf- to H 143 NS g4,

S» KT 5.40 betlsa- ‘turning wave’, as ggeiss- stands beside E 1.50 ggeilsdra
from gart- with -s-. Direct from vart- comes E 21.57 baitte, 3 pl. E 25.
503 badari. )
135. Read jastvam for jasjam.
137. bisa-darai, 138 bisd-ddras translates BS grhastha-, NWPkt grihasta-,
whence comes Khot. gdthaa-.

138a. sgra corresponds to Pali sira- ambattha-, BS sira- damrastha-.

138b. vairand awva ‘the village Vairand’, 139 vatranas brramd ‘the brahmanga
Vairanai’, Pali Veranja-, a brahmana living in Veranjd, BS vairanyd-, vair-
ambhya-, OKhot. has E 14.90 vasramii douvo.

140. vailagrgma, BS venugramaka- (E. Waldschmidt, Mahaparinirvgna-
sitra 11, p. 190, episode 13, 111, Glossary, p. so0); Pali beluvagamako, Tib.
hod-ma-dan-gyi gron (hod-ma ‘cane, bamboo’). BS has (ibidem p. 192, g)
venugrdmake varsam upagamisydmi, Pali beluvagamake vassam upagacchdimi,
The name Pali veluvagama- occurs in the Theragatha g1g. It was a village
near Vaigili, to the south.

T44-5. This passage has not yet yielded a satisfactory sense.

1473, rdja-sdstra-vya(va)sthana- ‘practice according to royal commands’,
similar Or 8212.162.21, KT 2.2 rdja-vygstam noivy,

147b. drysdaje for dysdarje ‘guard’.

148a. prrandva, older E 14.129 prandvdta- (inst. sg. -tdna), BS pranati-
pata- ‘destruction of life’.

148b. Read dise i nam@na-jsera, that is, dise pte. BS desita- ‘confessed’ and
Opt. i; namdna-jsera dnai ‘being repentant’, see anamdna above 124.

150. jsi for *jsim from *fsinu, older jsino acc. sg. ‘life’, as JatS 34 r 2 dim
for older ddno ‘grain of corn’.
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1. Read {wyd>rana, BS vydkarana- ‘prophecy’ as below 181 baiysitfedstd

I5@1%:; byaihida ‘they receive prophecy of attainment to bodhi’.
vyz. piriiya pirvaydga ‘ancient piirvayoga-', story o‘f earlier achievements.
Isd Dict. offers ‘adventures in former incarnations’, conte_st?d _by J.
f?ii‘lg.i.ozat, j'A 1903, 47, nm.g to p. 30: yoga- mealning here ‘zlsmph:;di?
maitresse’, not ‘connexion’. The word occurs also in the Sa:{d armapuy _m_
ba-satra summary P 2782.48—9, KT 3.61 Se parvayaugd 5t pfztm m :
:::'ma'tf birasti; and Ch 00266.51 piravayauga gude ‘he told the parvayoga
(Sudhana-avaddna). | ' )
153, Adnarthe kena ‘for the purpose of information’, with -¢ from older
abstract suffix -atdti-, to ﬁénartha-“informed’: rced bere
156. The tale of Kanaiska-. Far this text detailed notes, not rdchAS I ,
were given in JRAS 1942, 1428, supplem?nted by p. 250, an d}’b h(();:.g:
2-4. Note that the -prr- of 190 sattydprriyd ha§ be:en co.nﬁrmel N ly ,a pnder-
graph. The word 191, 192 ¢aira, older fci'm-, cira- manifest, visi e8 e

ing BS pradur, is treated in Indo-Iranica, Meélanges Morgenstierne 8—9.



